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Abstract 

This paper delves into Aladura Christianity, a dynamic religious 
movement in Nigeria. Drawing on historical research, 
sociological analysis, and theological insights, it examines how 
Aladura emerged in response to the anxieties of colonialism, 
social upheaval (e.g., epidemics), and spiritual hunger. It offers 
a distinctive form of Christianity that resonates with Nigerians' 
sense of ethnic identity (e.g., Yoruba traditions), community 
solidarity, and cultural continuity. By exploring spiritual 
practices like prayer, healing, prophecy, and deliverance, the 
paper analyses how Aladura Christianity provides spiritual 
sustenance, empowerment, and social cohesion to its followers. 
It also acknowledges the challenges of internal divisions and 
external criticism faced by the movement. Finally, the paper 
explores the future directions of Aladura Christianity, 
highlighting its potential for growth through interfaith dialogue, 
theological education, and engagement with contemporary 
issues. The transformative impact of Aladura Christianity on 
individuals and communities in Nigeria, and potentially 
beyond, is also examined, with a focus on its potential to foster 
religious tolerance, social cohesion, and sustainable 
development.
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Introduction 

Christianity in Africa has undergone a fascinating 
transformation, with various expressions emerging that blend 
biblical teachings with indigenous traditions. In the vast 
tapestry of Nigeria's religious landscape, Aladura Christianity 
stands as a vibrant and enduring thread, woven with intricate 
patterns of tradition, spirituality, and resilience (Aluko, 2024). 
Emerging in the early 20th century amidst the backdrop of 
colonialism, epidemics, and social upheaval, the Aladura 
movement represents a unique fusion of indigenous Nigerian 
religious practices with Christian theology. While scholarly 
discourse often centres on its syncretic nature (Peel, 1968; Ray, 
1993; Johnson, 2011; Baiyewu, 2014; Ogunmefun, 2023), the 
appeal of Aladura Christianity extends far beyond mere 
theological hybridity, encompassing deep-seated sociocultural 
dynamics, spiritual resonance, and historical significance 
within Nigerian society. 

The term "Aladura" itself, derived from the Yoruba language, 
signifies "praying people," encapsulating the fervent devotion 
and communal spirituality that characterise this Christian 
tradition (Ray, 1993; Ayegboyin & Ishola, 1997). Yet, to reduce 
Aladura Christianity to a mere syncretic phenomenon would be 
to overlook its rich tapestry of beliefs, practices, and community 
engagement that have sustained its relevance and resilience 
over the decades. This article endeavours to explore the 
multifaceted dimensions of Aladura Christianity in Nigeria, 
transcending simplistic narratives of syncretism to unveil the 
deeper currents of sociocultural dynamics, spiritual vitality, 
and historical continuity that underpin its enduring appeal. 

Drawing upon a rich array of historical sources, theological 
insights, and ethnographic observations, this study seeks to 
unravel the complex interplay of factors that have shaped the 
evolution and expansion of Aladura Christianity in Nigeria. 
From its humble origins as prayer assemblies within older 
Nigerian churches to its emergence as a distinct religious 
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movement with a global footprint, the journey of Aladura 
Christianity mirrors the aspirations, struggles, and triumphs of 
Nigerian society itself. Moreover, beyond its theological 
distinctiveness, Aladura Christianity has emerged as a potent 
force for social change and community empowerment, 
addressing pressing issues such as education, healthcare, and 
socioeconomic development in Nigerian communities (see 
Akindolie, 2020). Through its emphasis on communal 
solidarity, spiritual empowerment, and prophetic activism, 
Aladura churches have become catalysts for social 
transformation, challenging prevailing norms and advocating 
for justice and equality (Baiyewu, 2014). 

As we embark on this journey of exploration, it is essential to 
adopt a nuanced perspective that transcends simplistic 
dichotomies of tradition versus modernity, indigenous versus 
foreign, and syncretism versus orthodoxy. Instead, let us 
endeavour to unravel the intricate tapestry of Aladura 
Christianity, appreciating its multifaceted dimensions and 
enduring significance within the complex mosaic of Nigerian 
religious life. Through our inquiry, may we gain deeper insights 
into the enduring appeal of Aladura Christianity and its 
profound implications for understanding religion, culture, and 
society in Nigeria and beyond. 

Aladura Christianity 

According to Bompani (2010:307), the early literature on the 
Aladura Churches did not consider them to be proper churches 
but sects, syncretic movements, or bridges back to tradition. 

among the Yoruba of Nigeria is a distinctive form of Christianity 

Onyinah (2007:307) also supports this, when he notes that, 

the whole spectrum o
Nevertheless, as much as these definitions look so enchanting 
in giving a definite definition of what this brand of Christianity 
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is all about, it has made the Aladura Christianity to be 
Yorubaesque in all modes and as such, may be a derogatory 
term to the practitioners concerning their culture/indigenous 
religion. Bringing in the full imprint/whole spectrum concept of 
the traditional religion has made this brand of Christianity to 
be nothing else than the traditional religion itself, in all shades 
and forms (including the beliefs in divinities which the 
traditional religion holds in high esteem). This is just as noted 
by Masondo (2005:89) who says;  

They were initially studied by missionaries 
who wanted to prove that Aladura (AICs) were 
not Christian but misled, pagan corruptions 
of the Christian faith: a rouge phenomenon. 
Missionaries and theologians did all they 
could to disown these churches of their 

used by missionaries and theologians is 
loaded with a European religio-cultural 
content. Their definition of a Christian, 
therefore, excluded any practice that did not 

to 
be syncretic: an illegitimate mixing of 
Christian and African beliefs and customs. 

Syncretism has often been seen as a definitive attribute of the 
Aladura brand of Christianity, but will it be that easy to 

Notwithstanding, for many people, blending indigenous religion 
with either Christianity or Islam is also a way of life. Precisely, 
what is variously known as indigenous Christianity or 
independent churches have developed throughout sub-
Saharan Africa and perhaps epitomise the largest existing 
manifestation of indigenous African religion, although in a 
pluralist milieu (Lugira, 2009:13). Anderson (2001:108) even 
notes that the Aladura (AICs) present active and fundamental 
experiments of an indigenised Christianity that has deliberately 
excluded Western apostolic forms and replicas of being 
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Christian. One may not blame the syncretism peddlers much 
as some Africans do not see themselves as being up to the task 
of knowing and being committed to their Christian faith. For 

evidenced by the fact that when he is faced with problems and 

But is this not an over-generalisation of what an average African 
Christian can do?  

In the opinion of Baiyewu (2014:1), Aladura Christianity is a 
type of Christian configuration that has substantial 
components of Yoruba traditional religion. The Aladura 
churches comprise a collection of indigenous churches that 
ingeniously combined both biblical and African traditions to 
develop their unique faith traditions. Well, it will be permitted 
to say that there are considerable components of Yoruba 
religion in the Aladura Christianity but not a whole imprint. 
This is why in the opinion of Gaiya (2002:3), the Aladura are 

same vein, in bringing about the reason for the formation of 
Aladura Christianity, Kubi and Torres, as quoted by Okai 
(2016:47), note that spiritual hunger was the main cause of the 
formation and development of this brand of Christianity in West 

Christianity emerged in the southwest of Nigeria in 1918 when 
a few members of an Anglican church in Ijebu Ode formed a 
prayer group as a response to the influenza epidemic, which 

 

According to Johnson (2011:150), the Aladura churches have 
drawn lots of adherents from their beginning as prayer 
assemblies within older Nigerian churches, most especially the 

movement (Aladura churches) came into being in the 1920s as 
a response to a society gripped in crisis, afflicted by epidemics 
(influenza, smallpox and plague) famine, and world 
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Christianity rests on the spiritual graces of salvation, 
repentance, forgiveness, holiness, healing, deliverance, 
exorcism, spiritual baptism, spiritual gifts, and spiritual 

 
churches grew in the early 20th century, albeit along ethnic 
lines, particularly among the Yoruba, and soon waned since 

this is not true as the churches are still waxing stronger and 
spreading from their place of origin to other parts of the world.  

Idowu in his Towards an Indigenous Church, 
[the Aladura churches] maintained that their prayers were 
efficacious for every eventuality... A person who goes to them 
obtains a diagnosis of his/her challenges, as well as the needed 
instruction on what to do in a certain, distinct, often theatrical 

elucidates the reason for the rapid expansion of the Aladura 
churches among the Yoruba today. According to Ojo (n.d; 
1995), the spread of the Aladura churches in Nigeria brought 
about enormous growth as their prominence on healing and 
prophecy took the Christian faith back to its grassroots for its 
African adherents. They had a large number of converts and 
established independent churches within a very short time. It 
must be noted that it was from Southwestern Nigeria that this 
movement spread to other parts of the world, especially to other 
West African countries. They had missionary zeal which made 
them the first of any indigenous missions (Ojo, n.d). 

Ilogu (1972:61) explains why this form of Christianity gained a 
wider acceptance than the mission (mainline) churches 
amongst the Ibos and other tribes in Nigeria. He reasons that, 

The genius for prophetism in the form of vision 
seeing and vision interpretation is like 
traditional divination. The combination of 
healing through herbs and oils with religious 
practices, and the desire for visible symbols of 
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religious vitality in the form of spirit possession, 
ecstasy and the feeling of abandonment and 

- worship patterns have their 
counterpart in traditional religion. 

Of a truth, the statement above lends credence to the rapid 
attachment of the people to this form of Christianity. However, 
it must be stated here very clearly that the above as opined by 
Ilogu is not peculiar to just the traditional/indigenous religion 
alone; as these are also practices that are evidenced in the 
Jewish religion (Judaism).  

According to Atansuyi (2019), the Aladura Movement can be 
regarded as an unparalleled occurrence and very exceptional in 
the history of Christian missions in Nigeria. This can be seen in 
the following ways: 

(a) caring for their flock pastorally; 

(b) encouragement of a life of constant communion with 
God through prayers; 

(c) just like the biblical prophets, their prophets have 
 

not minding the machinations and stupid criticism, 
they have persisted in warning nations against perils, 
calamity and dangers that await any nation that 
renounces and disregard God; 

(d) they have added a bit of Africanism to their Christian 
beliefs and practices. This can be seen in the way they 
praise and worship God in songs, choruses, hymns, 
rhythms and dances;  

(e)

worship during their ceremonies, thus emphasising 
the principle of the priesthood of the faithful; 
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(f) encouraging autonomy for women and granting them 

women are not being kept in the background as they 
are very active in the activities of the church, but this 
does not grant the women access to arbitrate on 
doctrines; 

(g) it brings about meekness and simplicity in worship, 
as it avoids luxury and extravagance; 

(h) the adherents take God for his word without bringing 

statement; 

(i) the demonstration that the high office of the church 
should not be based on academic qualifications but 

 

(j) the church is regarded as an assembly of people 
belonging to God, with Jesus Christ as the Head of the 
church; and  

(k) though they are not sinless, they believe that they are 
saints in the making. 

On the rise of the Aladura churches, Akintunde Akinade notes 
that the main reason for the spread is based on their need to 
move away from the social, colonial, ecclesiastical and 
administrative domination of the foreigners (Akinade, 
1996:316-332). But as Johnson (2011:155) rightly puts it,  

Most Africans envisage that the world is full 
of evil spirits, which can only be prevented by 
prayers and healing. Consequently, 
adherents of Aladura churches rationalise 
that the church offers them protection and 
consolation from the hostile world. This has 
helped to expand membership in the Aladura 
churches.
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Majorly, there are four Aladura Christian churches in Nigeria 
with numerous followers. These are the Cherubim and 
Seraphim (C&S) Church, the Christ Apostolic Church (CAC), 
The Church of the Lord (Aladura) Worldwide (TCLAW) and the 
Celestial Church of Christ (CCC). Notwithstanding, there are so 
many other mini Aladura churches. 

Historical Foundations 

The emergence of the Aladura movement in Nigeria in the early 
20th century unfolded within a complex tapestry of social, 
political, and religious dynamics that profoundly shaped its 
inception and development. To understand the origins of 
Aladura Christianity, one must navigate the historical 
landscape of Nigeria during this period, marked by colonial 
domination, indigenous resistance, and a quest for spiritual 
autonomy. Nigeria, like many other African nations, was 
subjected to European colonial rule in the late 19th and early 
20th centuries. The imposition of British colonial authority 
brought significant changes to Nigerian society, including the 
introduction of Western education, Christian missionary 
activity, and new economic structures (Sulaiman, 2012). 
However, colonialism also disrupted traditional social 
hierarchies, undermined indigenous governance systems, and 
eroded cultural practices, leading to social dislocation and 
cultural disorientation among the Nigerian populace (Igboin, 
2011:101; Onyima, 2016:278-279).  

Before the arrival of Christianity, Nigeria was home to a rich 
tapestry of indigenous religious traditions, characterised by a 
deep reverence for ancestral spirits, nature worship, and ritual 
practices (Awolalu & Dopamu, 1979; Oguntola-Laguda & 
Talabi, 2022). These indigenous belief systems, rooted in the 
cultural fabric of various ethnic groups such as the Yoruba, 
Igbo, and Hausa, provided a spiritual foundation for Nigerian 
society and informed everyday life, from agricultural practices 
to social customs and governance structures (Diara & 
Christian, 2013). The spread of Christianity in Nigeria was 
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largely facilitated by European/American missionary societies, 
particularly from Britain, the United States of America and 
other Western nations. Missionaries sought to convert the 
indigenous population to Christianity, viewing it as a civilising 
mission and a means of salvation (Nwadialor, 2013:175). 
However, their approach often clashed with traditional African 
religious beliefs and practices, leading to tensions and conflicts 
within Nigerian communities (Ajayi, 1965).  

Against this backdrop of colonialism and missionary activity, 
the Aladura movement emerged as a grassroots response to the 
challenges and upheavals facing Nigerian society (Johnson, 
2011:150; Baiyewu, 2014:xviii). The movement is characterised 
by a fervent emphasis on prayer, spiritual healing, and 
communal worship, drawing inspiration from both Christian 
doctrine and indigenous religious traditions. Key figures such 
as Isaac Babalola Akinyele and Joseph Babalola of the Christ 
Apostolic Church (CAC), Josiah Olunowo Ositelu of the Church 
of the Lord Aladura Worldwide (TCLAW), Samuel Bilewu 
Oshoffa of the Celestial Church of Christ (CCC), and Moses 
Orimolade Tunolase and Christiana Abiodun Emanuel of the 
Cherubim and Seraphim (C&S) Church, played instrumental 
roles in shaping the early trajectory of Aladura Christianity, 
imbuing it with a sense of spiritual authority and cultural 
authenticity. 

At its core, Aladura Christianity espouses a holistic approach 
to spirituality that encompasses both the material and the 
supernatural realms. Central to its teachings were principles of 
divine healing, prophetic revelation, and deliverance from 
spiritual bondage (Turner, 1967:33). More importantly, this 
kind of Christianity strongly emphasises believers' active 
participation in spiritual warfare, encouraging fervent prayer, 
fasting, and spiritual vigilance to confront spiritual challenges 
and achieve personal transformation (Oshun, 1999). There is 
no gainsaying that Aladura Christianity represents a bold 
assertion of African agency and cultural autonomy in the face 
of colonial domination and missionary paternalism. By 
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integrating indigenous religious elements into their Christian 
practice, Aladura adherents sought to reclaim their cultural 
heritage and assert their identity as proud Africans. Moreover, 
Aladura churches serve as crucibles of resistance against social 
injustices and cultural imperialism, providing a platform for 
spiritual empowerment and communal solidarity among the 
disenfranchised masses. 

Aladura and Sociocultural Dynamics 

The socio-cultural landscape of Nigeria serves as a rich tapestry 
of ethnic diversity, cultural traditions, and communal 
identities, providing a fertile ground for the emergence and 
appeal of Aladura Christianity. Within this context, factors such 
as ethnic identity, community solidarity, and cultural 
continuity intersect with the ethos of Aladura churches, 
shaping their role and significance within Nigerian society. 
Nigeria is home to over 250 ethnic groups, each with its distinct 
cultural practices, languages, and worldviews. Ethnic identity 
plays a pivotal role in shaping individuals' sense of belonging 
and social identity, providing a lens through which they 
navigate their social interactions (see Webber & Waru-Benson, 
2022). Aladura Christianity often resonates deeply with 
Nigerians' sense of ethnic pride and cultural heritage, offering 
a spiritual framework that integrates indigenous religious 
elements with Christian doctrine (Peel, 1968). This synthesis of 
faith and culture fosters a sense of cultural continuity and 
affirmation among adherents, reaffirming their identity as 
proud Africans while embracing the transformative power of 
Christianity. 

Community solidarity is another hallmark of Nigerian society 
just as most African communities, characterised by strong 
kinship ties, communal values, and mutual support networks 
(Mbiti, 1970:141). In their earlier years, Aladura churches serve 
as focal points of community life, providing not only spiritual 
guidance but also practical assistance and social welfare 
services to their members. In times of adversity, such as illness, 
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bereavement, or economic hardship, Aladura churches rally 
around their members, offering prayers, practical assistance, 
and emotional support (Jegede, 2010:54). This ethos of 
communal solidarity fosters a sense of belonging and 
interconnectedness among believers, strengthening the social 
fabric of Nigerian communities. However, this is gradually 
dwindling as the issue of individualism is now taking centre 
stage. 

Moreover, Aladura churches play a vital role in addressing 
social issues and promoting social justice within Nigerian 
society. Through their emphasis on prophetic activism and 
social engagement, Aladura churches advocate for the rights of 
the marginalised, challenge oppressive structures, and promote 
societal transformation (Akindolie, 2020). They provide 
platforms for community dialogue, grassroots organising, and 
advocacy campaigns, mobilising their members to address 
issues such as poverty, injustice, and inequality. By integrating 
spiritual values with social action, Aladura churches empower 
their members to become agents of change, contributing to the 
building of a more just and equitable society. 

Spiritual Practices and Beliefs 

At the heart of Aladura Christianity lies a distinctive set of 
spiritual practices and beliefs that distinguish it from other 
Christian denominations. These practices and beliefs, deeply 
rooted in both Christian doctrine and indigenous Nigerian 
religious traditions, form the cornerstone of Aladura theology, 
shaping its identity and appeal within Nigerian society. 

Prayer occupies a central place in the spiritual life of Aladura 
adherents, serving as a powerful means of communication with 
the divine and a catalyst for spiritual transformation (Aluko, 
2024). Prayer sessions, often characterised by fervent 
supplication, intercession, and spiritual warfare, are integral to 
the worship experience in Aladura churches. Believers engage 
in collective prayer gatherings, vigils, and fasting periods, 
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seeking divine intervention for personal, communal, and 
societal needs. Through prayer, Aladura Christians express 
their dependence on God, their trust in his providence, and 
their commitment to spiritual discipline and growth. 

Healing is another key aspect of Aladura spirituality, reflecting 
the belief in God's power to restore wholeness and well-being to 
the body, mind, and spirit (Omoyajowo, 1982:170). Aladura 
churches emphasise divine healing as a manifestation of God's 
love and mercy, often incorporating elements of laying on of 
hands, anointing with oil, and fervent prayer for the sick 
(Johnson, 2011:151). Believers seek healing not only for 
physical ailments but also for emotional wounds, spiritual 
bondage, and generational curses (Olayiwola, 1989:40). The 
belief in divine healing reflects a deep trust in God's sovereignty 
and a rejection of fatalism or resignation in the face of adversity. 

Prophecy occupies a prominent place in Aladura theology, 
representing a direct channel of communication between God 
and His people. Prophetic messages, visions, and revelations 
are essential for guiding believers in their personal lives, 
discerning God's will, and addressing societal issues 
(Ogungbile, 1997:103). Prophets and prophetesses play a 
crucial role in Aladura churches, serving as spiritual leaders, 
intercessors, and spokespersons for God (Ray, 2000). Through 
their prophetic ministry, they provide guidance, correction, and 
encouragement to believers, often speaking out against social 
injustices, moral decay, and spiritual compromise. 

Deliverance is a fundamental aspect of Aladura spirituality, 
reflecting the belief in liberation from spiritual bondage, 
demonic oppression, and generational curses. Aladura 
churches engage in spiritual warfare, confronting and casting 
out demonic forces through prayer, fasting, and the power of 
the Holy Spirit. Deliverance services, characterised by intense 
spiritual warfare, exorcism, and the breaking of curses, are 
common in Aladura churches, providing believers with freedom 
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from spiritual strongholds and empowering them to live 
victorious Christian lives (see Turner, 1967:33). 

Syncretic Elements and Alignment with Christian Doctrine 

The theology of Aladura Christianity reflects a synthesis of 
Christian doctrine and indigenous Nigerian religious traditions, 
incorporating syncretic elements that resonate with believers' 
cultural heritage while also aligning with core Christian beliefs 
(Ademiluka, 2023). For example, the emphasis on divine 
healing in Aladura churches draws parallels with indigenous 
African healing practices, such as the use of herbs, oils, and 
ritual incantations, while also affirming the biblical teaching of 
Jesus as the Great Physician and Healer (see Ogungbile, 
1997:99-100). 

Likewise, the prophetic ministry in Aladura churches reflects 
the influence of indigenous Nigerian religious traditions, such 
as divination, spirit possession, and visionary experiences, 
while also affirming the biblical model of prophetic ministry 
found in the Old and New Testaments. The syncretic blending 
of indigenous spiritual practices with Christian theology reflects 
the dynamic interplay between faith and culture within the 
context of Aladura Christianity, embodying a holistic approach 
to spirituality that embraces both the spiritual and the material 
dimensions of human existence (see Ogungbile, 1997:103-104). 

These spiritual practices and beliefs of Aladura Christianity 
reflect a dynamic synthesis of Christian doctrine and 
indigenous Nigerian religious traditions, encompassing prayer, 
healing, prophecy, and deliverance. Through their syncretic 
theology and spiritual practices, Aladura churches offer 
believers a holistic framework for spiritual growth, personal 
transformation, and communal solidarity, embodying the 
fusion of faith and culture within the Nigerian context.

Community Engagement and Empowerment
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Aladura churches in Nigeria have established themselves as 
influential agents of community engagement and 
empowerment, spearheading a wide range of initiatives aimed 
at improving the well-being and livelihoods of their members 
and surrounding communities. Through their commitment to 
social justice, holistic ministry, and grassroots activism, 
Aladura churches have emerged as catalysts for positive change 
and advocates for marginalised populations. 

One of the key areas of focus for Aladura churches is education. 
Recognising the transformative power of education in breaking 
the cycle of poverty and empowering individuals to reach their 
full potential, many Aladura churches have established 
schools, theological institutes, vocational training centres, and 
scholarship programmes to provide quality education to 
children and youth from underserved communities (Akindolie, 
2020:168-170; Aluko, 2024). Examples include Celestial 
Church of Christ High School, Oke Ado, Ibadan, Oyo State; 
Celestial Church of Christ Theological Seminary, Makun; Ogun 
State; the Cherubim and Seraphim Grammar School, Ilesa; 
Cherubim and Seraphim College, Ilorin; Babalola Memorial 
Grammar School, Ilesa; Christ Apostolic Grammar School, 
Ilorin; Babalola Memorial Grammar School Odo-Owa, Kwara 
State; Christ Apostolic Grammar School, Ado-Ekiti; Christ 
Apostolic Grammar School, Ibadan, Oyo State; the Aladura 
Comprehensive High School, Anthony, Lagos State; Aladura 
Theology Institute, Ogere-Remo, Ogun State, Joseph Ayo 
Babalola University (JABU) and the soon to be completed Moses 
Orimolade University, Omu-Aran, Kwara State and so on. These 
educational initiatives not only equip students with essential 
knowledge and skills but also instil values of discipline, 
integrity, and service, preparing them to become responsible 
citizens and leaders in their communities. 

Healthcare is another priority area for Aladura churches, given 
the prevalence of health challenges and limited access to 
medical services in many Nigerian communities. Aladura 
churches operate maternity homes (Ile Agbebi), clinics, and 
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health centres, providing affordable services, preventive care, 
and medical outreach programmes to address the health needs 
of their members and the wider community. Examples include 
CAC Faith Home Child Birth & Missionary Health Workers 
Training Centre, Ede, Oshoffa Medical Centre, Osogbo and so 
on. Additionally, Aladura churches organise health education 
campaigns, vaccination drives, and medical missions to 
promote public health awareness and disease prevention, 
particularly in rural and underserved areas (Akindolie, 
2020:170; Aluko, 2020). 

Socioeconomic development is also a focus area for Aladura 
churches, as they seek to empower individuals and 
communities to overcome poverty, unemployment, and 
economic marginalisation. Through microfinance programmes, 
skills training workshops, and entrepreneurship initiatives, 
Aladura churches equip individuals with the tools and 
resources needed to generate income, create livelihood 
opportunities, and improve their economic well-being 
(Akindolie, 2020:170). By fostering a culture of 
entrepreneurship, innovation, and self-reliance, these 
initiatives contribute to poverty alleviation and economic 
empowerment at the grassroots level. 

Moreover, Aladura churches play a crucial role as advocates for 
social change and justice, particularly in marginalised 
communities where systemic inequalities and injustices persist. 
Through their prophetic ministry, moral leadership, and 
community organising efforts, Aladura churches speak out 
against social injustices, corruption, and human rights abuses, 
advocating for policies and practices that promote equity, 
fairness, and dignity for all (Chigbo & Udezo, 2020:210). They 
provide a voice for the voiceless, mobilise grassroots 
movements, and collaborate with civil society organisations and 
government agencies to address pressing social issues and 
promote sustainable development (Akinsanmi, 2019).

Global Influence and Diaspora Communities
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The spread of Aladura Christianity beyond Nigeria represents a 
remarkable phenomenon of global religious migration and 
cultural diffusion, as diaspora communities carry their faith 
traditions to new lands and adapt them to diverse cultural 
contexts. The global influence of Aladura Christianity is evident 
in the proliferation of Aladura churches and communities 
across Africa, Europe, North America, and other regions, where 
Nigerian migrants and their descendants have established 
vibrant religious networks and institutions (see Oshun 
2000:242). 

In diaspora communities, Aladura churches serve as spiritual 
and cultural anchors, providing a sense of belonging, identity, 
and continuity for Nigerian migrants and their families. These 
churches offer familiar rituals, worship styles, and theological 
teachings that resonate with the experiences and values of 
diaspora believers, helping them navigate the challenges of 
migration, cultural adaptation, and acculturation. Moreover, 
Aladura churches in the diaspora often serve as hubs of social 
cohesion and mutual support, fostering solidarity among 
members and providing a sense of community and belonging in 
unfamiliar surroundings. This is a place where every C&S 
member can worship conveniently in CCC, regardless of their 
background. 

The adaptation of Aladura Christianity to diverse cultural 
contexts is a testament to its resilience and flexibility as a 
religious tradition. In diaspora communities, Aladura churches 
incorporate elements of local culture, language, and music into 
their worship services, creating hybrid forms of religious 
expression that reflect the cultural diversity of their members. 
This process of cultural syncretism enriches the spiritual 
experience of diaspora believers, allowing them to maintain 
their cultural heritage while embracing the religious practices 
of their host countries.

Transnational networks and connections play a crucial role in 
sustaining Aladura churches worldwide, facilitating 
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communication, collaboration, and mutual support among 
believers across geographical boundaries. Through travel, 
migration, and modern communication technologies, diaspora 
communities maintain close ties with their counterparts in 
Nigeria and other parts of the world, exchanging ideas, 
resources, and spiritual insights. These transnational 
connections foster a sense of global solidarity and shared 
identity among Aladura believers, transcending national 
borders and cultural differences (Adogame, 2004:499). 

Furthermore, Aladura churches in the diaspora often engage in 
mission and outreach activities, spreading the gospel and 
promoting their faith tradition among local communities 
(Omoyajowo, 1982). They establish churches, prayer groups, 
and outreach ministries in diverse cultural settings, seeking to 
share the transformative power of Aladura Christianity with 
people of all backgrounds. Through their missionary efforts, 
diaspora believers contribute to the global expansion of Aladura 
Christianity, fostering cross-cultural dialogue and religious 
pluralism in an increasingly interconnected world. 

The global spread of Aladura Christianity beyond Nigeria has 
led to the emergence of vibrant diaspora communities that carry 
their faith traditions to new lands and adapt them to diverse 
cultural contexts (Omoyajowo, 1984). Through their 
transnational networks, cultural syncretism, and missionary 
endeavours, diaspora believers sustain the global influence of 
Aladura Christianity, fostering solidarity, mutual support, and 
spiritual vitality among believers worldwide (Aluko, 2024b). 

Challenges and Opportunities 

Aladura Christianity in Nigeria faces a myriad of challenges, 
both internal and external, that pose significant obstacles to its 
growth and influence. These challenges include internal 
divisions within the movement, external criticism from other 
Christian denominations, and tensions arising from socio-
political dynamics and religious pluralism. However, amidst 
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these challenges, there are also opportunities for growth and 
innovation within the Aladura movement, including interfaith 
dialogue, theological education, and engagement with 
contemporary issues. 

Internal divisions within the Aladura movement have emerged 
due to theological differences, leadership disputes, and 
divergent interpretations of doctrine and practice (Aluko, 2021). 
These divisions have led to schisms and factionalism within 
Aladura churches, undermining unity and cohesion within the 
movement (Aluko, 2022a, 2022b). Additionally, issues such as 
financial mismanagement, moral scandals, and power struggles 
among church leaders have further exacerbated internal 
tensions and eroded public trust in Aladura institutions 
(Omoyajowo, 1984). 

The legitimacy and credibility of Aladura Christianity in Nigeria 
have also been questioned by outside criticism from other 
Christian groups and religious authorities. Some critics view 
Aladura churches as syncretic and heterodox, blending 
Christian doctrine with indigenous religious practices in ways 
that deviate from orthodox Christian teachings. Some do not 
even see them as real Christians. This external scrutiny has 
contributed to perceptions of marginalisation and 
stigmatisation among Aladura adherents, who often find 
themselves defending their faith tradition against accusations 
of heresy or cultural compromise. 

Moreover, tensions with other Christian denominations, 
particularly those with missionary and Pentecostal origins, 
have created obstacles to collaboration and cooperation within 
the broader Christian community in Nigeria. Differences in 
theological emphasis, worship style, and ecclesiastical 
authority have sometimes led to mistrust and competition 
among denominations, hindering efforts to address common 
challenges and promote unity within the body of Christ.
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Despite these challenges, there are opportunities for growth and 
innovation within the Aladura movement that can help 
overcome internal divisions and external criticism. Interfaith 
dialogue, for example, offers a platform for constructive 
engagement and mutual understanding between Aladura 
Christians and members of other religious traditions. Aladura 
churches can promote religious tolerance, social harmony, and 
peaceful coexistence in a diverse society by fostering dialogue 
and cooperation with Muslims, Christians, and adherents of 
African Indigenous religions (Aluko, 2017). 

Furthermore, theological education and leadership training 
programmes can equip Aladura clergy and laity with the 
knowledge, skills, and resources needed to address 
contemporary challenges and engage effectively with issues 
such as poverty, corruption, and social injustice. By investing 
in theological education and pastoral formation, Aladura 
churches can cultivate a new generation of leaders who are 
equipped to navigate the complexities of modern society and 
provide visionary leadership for the future of the movement. 

Engagement with contemporary issues, such as healthcare, 
education, and socioeconomic development, also presents 
opportunities for Aladura churches to demonstrate their 
relevance and impact in Nigerian society. By leveraging their 
networks, resources, and spiritual capital, Aladura churches 
can play a proactive role in addressing pressing social needs 
and promoting holistic human flourishing. Through initiatives 
such as community health clinics, schools, and vocational 
training centres, Aladura churches can demonstrate their 
commitment to serving the common good and advancing the 
kingdom of God in tangible ways. 

Future Directions and Implications

Understanding the enduring appeal of Aladura Christianity in 
Nigeria and its broader significance for discussions on religion, 
culture, and society requires further research and exploration 
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into several key areas. By delving into these areas, scholars and 
practitioners can gain deeper insights into the dynamics of 
religious belief and practice in Nigeria, as well as the role of 
Aladura churches in shaping the country's religious landscape 
and contributing to debates on religious pluralism, identity 
formation, and social transformation. 

One promising avenue for future research is to examine the 
evolving theological and doctrinal trends within the Aladura 
movement, particularly in response to contemporary challenges 
and global influences. By exploring how Aladura churches 
navigate issues such as globalisation, modernity, and religious 
pluralism, researchers can shed light on how religious 
traditions adapt and innovate in response to changing social 
and cultural contexts. This research can provide valuable 
insights into the resilience and adaptability of Aladura 
Christianity as a dynamic religious tradition that continues to 
evolve and thrive in the 21st century. 

Another important area for future inquiry is the role of Aladura 
churches in shaping Nigeria's religious landscape and 
contributing to debates on religious pluralism, identity 
formation, and social transformation. By examining the social, 
political, and economic factors that influence the growth and 
influence of Aladura churches, researchers can gain a better 
understanding of their impact on Nigerian society and their 
contributions to broader discussions on religious diversity, 
interfaith relations, and nation-building. This research can also 
explore how Aladura churches negotiate their relationship with 
other religious traditions, such as Islam and Christianity, and 
the implications of this for religious coexistence and social 
cohesion in Nigeria. 

Furthermore, future research can explore the practical 
implications of Aladura Christianity for addressing pressing 
social issues such as poverty, healthcare, education, and 
socioeconomic development. By examining the role of Aladura 
churches in providing social services, promoting community 
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development, and advocating for social justice, researchers can 
assess their impact on the lives of individuals and communities 
in Nigeria and beyond. This research can inform policy and 
practice initiatives aimed at harnessing the potential of 
religious organisations as partners in sustainable development 
efforts and agents of positive social change. 

Undoubtedly, future research on Aladura Christianity in 
Nigeria holds promise for advancing our understanding of 
religion, culture, and society in Africa's most populous nation. 
By exploring the theological, social, and practical dimensions of 
the Aladura movement, researchers can uncover new insights 
into its enduring appeal, its significance for Nigeria's religious 
landscape, and its contributions to debates on religious 
pluralism, identity formation, and social transformation. This 
research can inform scholarly discourse, policy debates, and 
practical interventions aimed at fostering religious tolerance, 
social cohesion, and sustainable development in Nigeria and 
beyond. 

Conclusion 

The enduring appeal of Aladura Christianity in Nigeria reflects 
its dynamic fusion of Christian doctrine with indigenous 
religious traditions, making it a vibrant and influential religious 
movement within the country and beyond. Throughout its 
history, Aladura Christianity has navigated internal divisions, 
external criticism, and socio-political challenges, yet it has 
remained resilient and adaptable, responding to the changing 
needs and contexts of Nigerian society. 

The historical foundations of Aladura Christianity highlight its 
emergence in response to colonialism, social upheaval, and 
spiritual hunger, demonstrating its ability to address pressing 
societal needs and provide spiritual solace and empowerment 
to its followers. Sociocultural dynamics play a crucial role in 
shaping the appeal of Aladura Christianity, as it resonates with 
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Nigerians' sense of ethnic identity, community solidarity, and 
cultural continuity. 

Spiritual practices and beliefs, such as prayer, healing, 
prophecy, and deliverance, distinguish Aladura Christianity 
and embody its syncretic theology, which blends Christian 
doctrine with indigenous Nigerian religious traditions. These 
practices not only provide spiritual sustenance and guidance to 
believers but also serve as a source of empowerment and social 
cohesion within Aladura communities. 

Community engagement and empowerment initiatives led by 
Aladura churches demonstrate their commitment to addressing 
social issues, promoting social justice, and fostering holistic 
human development. Through education, healthcare, and 
socioeconomic programs, Aladura churches contribute to the 
well-being and livelihoods of individuals and communities, 
embodying the transformative power of faith in action. 

Despite facing challenges such as internal divisions, external 
criticism, and tensions with other Christian denominations, 
Aladura Christianity presents opportunities for growth and 
innovation. Interfaith dialogue, theological education, and 
engagement with contemporary issues offer avenues for renewal 
and revitalisation within the movement, as well as opportunities 
to shape Nigeria's religious landscape and contribute to broader 
discussions on religious pluralism, identity formation, and 
social transformation. 

Sources 

Ademiluka, S. O. (2023) Eto: A critique of the Aladura healing rituals in 
die Skriflig 57(1): a2898. 

https://doi.org/10.4102/ids.v57i1.2898 

Adogame, A. (2004). Engaging the rhetoric of spiritual warfare: The public 
face of Aladura in the diaspora. Journal of Religion in Africa, 34(4): 493
522. doi:10.1163/1570066042564392  

Ajayi, J. F. A. (1965). Christian missions in Nigeria, 1841-1891. Essex: 
Longman.



Light in a Once-Dark World        Volume 7. January 2025

34

Akinade, A. (1996). New religious movements in contemporary Nigeria: 
Aladura churches as a case study. Asian Journal of Theology, 10: 316-
332. 

Akindolie, A. A. (2020). Aladura churches as agents of social transformation 
in South-West Nigeria. In Öhlmann, P., Gräb, W., & Marie-Luise Frost, 
M-L (eds.), African Initiated Christianity and the decolonisation of 
development: Sustainable development in Pentecostal and independent 
churches (pp. 164-174). London: Routledge. 
https://doi.10.4324/9780367823825-12 

Buhari. Retrieved May 16, 2024, from https://actsofseraphs.com/baba-
oloris-full-speech-during-seraph-leaders-visit-to-buhari/ 

Aluko, O. P. (2017). Tolerance in multi-religious society for national security: 
The Nigerian experience. OGIRISI a New Journal of African Studies 13(1): 
291-308. http://dx.doi.org/10.4314/og.v13i 1.15 

Aluko, O. P. (2024). Aladura Christianity in Nigeria. Database of religious 
history. Vancouver, BC: University of British Columbia. Retrieved May 
16, 2024, from https://religiondatabase.org/browse/2178/ 

Aluko, O. P. (2024b). Schism and Christianity in Nigeria: A Siamese twins? 
African Journal of Religion, Philosophy and Culture (AJRPC), 5(1):   

Aluko, O. P. (2021). The cherubim and seraphim unification church of 
Nigeria: Its history, beliefs and organisation. Asian Journal of Arts, 
Humanities and Social Studies. 4(1): 1-10. 

Aluko, O. P. (2022a). Socio-historical analysis of unity in the Cherubim and 
Seraphim church unification, Obafemi Awolowo University campus 
fellowship. Al-Adabiya: Jurnal Kebudayaan Dan Keagamaan/Journal of 
Culture and Religion. 17(1): 1-19. 
https://ejournal.insuriponorogo.ac.id/index.php/adabiya/article/view/
1490 

Aluko, O. P. (2022b). Challenges and outcomes of the unification efforts in 
the cherubim and seraphim unification church of Nigeria (C&SUCN). 
Asian Journal of Sociological Research, 7(4): 6-14. 

and European typologies. International Bulletin of Missionary Research, 
107-112. 

Atansuyi, H. O. (N.d). Gospel and culture from the perspective of African 
Instituted Churches. Cyberjournal for Pentecostal-Charismatic Research. 
Accessed February 6, 2019. 
http://www.pctii.org/cyberj/cyberj3/aic.html

Awolalu, J. O., & Dopamu, P. A. (1979). West African traditional religion. 
Ibadan: Onibonoje Press & Book Industries (Nig.) Limited.

B.C.D. Diara 



Light in a Once-Dark World        Volume 7. January 2025

35

Baiyewu, T. O. W. (2014). The transformation of Aladura Christianity in 
Nigeria. PhD Dissertation, Bayreuth International Graduate School of 
African Studies (BIGSAS), University of Bayreuth, Germany. 

Bompani, B. (2010). Religion and development from below: Independent 
Christianity in South Africa. Journal of Religion in Africa, 40(3): 307-330.

Chigbo, C. N., & Udezo, B. S. (2020) A prophetic church and human rights 
in the Nigerian experience: Earliest examples from acts of the apostles. 
Sapientia Global Journal of Arts, Humanities and Development Studies 
(SGOJAHDS), 3(3): 209 219. 

Diara, B. C. D., & Christian, N. G. (2013) European and American Christian 
-1960). Journal of 

Educational and Social Research, 3(10): 89-99. 

European and American Christian Missions and   

Gaiya, M. A. B. (2002). The Pentecostal revolution in Nigeria. Occasional 
Paper, Centre of African Studies, University of Copenhagen. 

Idowu, E. B. (1965). Towards an indigenous church. London: Oxford 
University Press. 

Igboin, B. O. (2011). Colonialism and African cultural values. African 
Journal of History and Culture, 3(6): 96-103. 

Ilogu, E. C. O. (1972). Christian ethics in African background: A study of the 
interaction of Christianity and the Ibo culture. Leiden: E.J. Brill. 

Imasogie, O. (1983). Guidelines for Christian theology in Africa. Ibadan: 
University of Ibadan Press Ltd. 

Jegede, G. G. (2010). The impact of cultural values on Aladura churches in 
Ekitiland, (South-Western) Nigeria. Journal of Arts and Contemporary 
Society, 2: 46-59. 

Johnson, K. (2011). Aladura: The search for authenticity - An impetus for 
African Christianity. Asian Journal of Pentecostal Studies, 14(1): 149-
165. 

Lugira, A. M. (2009). World religions African traditional religion, third edition. 
New York: Chelsea House. 

Masondo, S. (2005). The history of African indigenous churches in 
scholarship. Journal for the Study of Religion, 18(2): 89-103. 

Mbiti, J. (1970). African religion and philosophies. New York: Achor Books. 

-1960)  

Nwadialor, K. L. (2013). Christian missionaries and civilisation in Southern 
Nigeria, 1841-1960: Implications for contemporary Christians. UJAH: 
Unizik Journal of Arts and Humanities, 14(2): 173-193.

Ogunmefun, E. T. (2023). Syncretism and Aladura Christianity: The 
Celestial Church of Christ. The American Journal of Biblical Theology, 
24(30): 1-19.



Light in a Once-Dark World        Volume 7. January 2025

36

Oguntola-Laguda, D., & Talabi, J. M. (2022). Scholarship in African 
traditional religion: The works of Joseph Omosade Awolalu and Peter 
Ade Dopamu. In: Aderibigbe, I.S., & Falola, T. (eds) The Palgrave 
handbook of African traditional religion. Palgrave Macmillan, Cham. 
https://doi.org/10.1007/978-3-030-89500-6_46 

Ojo, M. A. (1995). The Charismatic movement in Nigeria today. International 
Bulletin of Missionary Research. 114-118. 

Ojo, M. A. (N.d). The dynamics of indigenous Charismatic missionary 
enterprises in West Africa. Retrieved February 20, 2024, from 
http://www.oocities.org/missionalia/ojo1.htm  

Okai, M. O. (2016). The proliferation of churches in modern Nigeria: A socio-
political and economic reconsiderations. Research on Humanities and 
Social Sciences, 6(18): 47-57. 

Omoyajowo, J. A. (1982). Cherubim and seraphim: The history of an African 
independent church. New York: Nok Publishers International. 

Omoyajowo, J.A. (1984). Diversity in unity: The development and expansion 
of the Cherubim & Seraphim Church in Nigeria. University Press of 
America.  

Onyima, B. N. (2016). Nigerian cultural heritage: Preservation, challenges 
and prospects. Ogirisi: A New Journal of African Studies, 12: 273-292. 
http://dx.doi.org/10.4314/og.v12i 1.15 

Oshun, C. O. (1999). Aladura Evangelists in Britain:  An assessment of 
spiritual adventurism. Black Theology: An International Journal, (3): 9-
32. 

Oshun, C. O. (2000). Healing practices among Aladura Pentecostals: An 
intercultural study. Missionalia 28(2/3): 242 252. 

Peel, J. D. Y. (1968). Syncretism and religious change. Comparative Studies 
in Society and History, 10(2): 121-141. 

Ray, B. C. (1993). Aladura Christianity: A Yoruba religion. Journal of 
Religion in Africa, 23(3): 266-291. 

Sulaiman, F. R. (2012). Internationalization in education: The British 
colonial policies on education in Nigeria 1882  1926. Journal of 
Sociological Research 3(2): 84-101. 

Turner, H.W. (1967). African Independent Church: The life and faith of the 
Church of the Lord (Aladura). vol. 2. Oxford: Oxford University Press. 

Webber, M., & Waru-Benson, S. (2022). The role of cultural connectedness 
and ethnic group belonging to the social-emotional wellbeing of diverse 
students. In Olsen, T. A. & Sollid, H. (Eds.) Indigenising education and 
citizenship: Perspectives on policies and practices from Sápmi and 
Beyond (pp. 294-312). Scandinavian University Press. 
https://doi.org/10.18261/9788215053417-2022-16


